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4

What preserves the species.— The strongest and most evil
spirits have so far done the most to advance humanity: again
and again they relumed the passions that were going to sleep—
all ordered society puts the passions to sleep—and they re-
awakened again and again the sense of comparison, of contra-
diction, of the pleasure in what is new, daring, untried; they
compelled men to pit opinion against opinion. model against
model. Usually by force of arms, by toppling boundary markers,
by violating pieties—but also by means of new religions and
moralities, In every teacher and preacher of what is new we
encounter the same “wickedness” that makes conquerors notori-

ous, even if its expression is subtler and it does not immediately

set the muscles in motion, and therefore also does not. make one
that notorious. What is new, however, is always evil, being that
which wants to conquer and overthrow the old boundary
markers and the old pieties; and only what is old is good. The
good men are in all ages those who dig the old thoughts, digging
deep and getting them to bear fruit—the farmers of the spirit.
But eventually all land is exploited, and the ploughshare of

evil must come again and again.

~ Nowadays there is a profoundly erroneous moral doctrine
that is celebrated especially in England: this holds that judg-
ments of “good” and “evil” sum up experiences of what is

“expedient” and “inexpedient.” One holds that what is called.

good preserves the species, while what is called evil harms the
species. In truth, however, the evil instincts are expedient,
species-preserving, and indispensable to as high a degree as the

“good ones; their function is metely different.’ :

8

Uncons.cious virtues— All the human qualities of which we
are conscious—and especially those whose visibility and obvi-
ousness for others, too, we take for granted——are subject to
altggether different laws of development than are those qualities
which we know either badly or not at all and which also con-
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ceal themselves by means of their subtlety even from very
subtle observers, knowing how to hide, as it were, behind noth-

~ ing at all. It is similar with the subtle sculptures on the scales

of reptiles: it would be wrong to take them for ornaments or
weapons, for they become visible only under a microscope,
under an artificially sharpened eye that similar animals for
which these little sculptures might signify ornaments or weap-
ons simply lack. ,

Our visible moral qualities, and especially those we believe
to be visible, follow their own course; and the invisible ones
that have the same names but are in relation to other men
neither ornaments nor weapons, also follow their own course—
probably, a wholly different course; and they probably have
lines, subtleties; and sculptures that might give pleasure to a
god with a divine microscope. Thus we have, for example, our
industry, our ambition, our acuteness—all the world knows
about that—but in addition to all that we probably also have
our industry, our ambition, our acuteness; but for these reptile
scales no microscope has been invented as yet.

At this point the friends of instinctive morality will say:
“Bravo! At least he considers unconscious virtues possible—
and that suffices us.” O, you are satisfied with so little!

g

Our eruptions.— Countless things that humanity acquired in
earlier stages, but so feebly and embryonically that nobody
could perceive this acquisition, suddenly emerge into the light
much later—perhaps after centuries; meanwhile they have
become strong and ripe. Some ages seem to lack altogether
some talent or some virtue, as certain individuals do, too. But
just wait for their children and grandchildren, if you have time
to wait that long: they bring to light what was hidden in their
grandfathers and what their grandfathers themselves did not
suspect. Often the son already betrays his father—and the father
understands himself better after he has a son.® '

8 Cf, Zarathustra, 11, “On the Tarantulas”: “What wﬁs silent in the
father speaks in the son; and often I found the son the unveiled secret
of the father” (VPN, 212).
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Prey—.—and that is what\all who suffer are—is enchanting, Pity
1s praised as the virtue of prostitutes.'?

@

The ‘z:hings people call love— Avarice and love: what differ-
ent fcc?lmgs these two terms evoke! Nevertheless it could be the
same instinct that has two names—once deprecated by those

who have, in whom the instinct has calmed down to some

\extent,‘and who are afraid for their “possessions,” and the
oth.er time seen from the point of view of those who are not
satisfied but still thirsty and who therefore glorify the instinct
as “good.” Our love of our neighbor—is it not a lust for new
possessions? And likewise our love of knowledge, of truth, and
altogether any lust for what is new? Gradually we become ’tired
of the old,. of what we safely possess, and we stretch out our
hands again. Even the most beautiful scenery is no longer
assured of our love after we have lived in it for three months
and some more distant coast attracts our avarice: possession;
are generally diminished by possession,

(?ur pleasure in ourselves tries to maintain itself by again and
again changing something new info ourselves; that is what pos-
session means. To become tired of some possession means tiring
of ourselves. (One can also suffer of an excess—the lust to
throw away or to distribute can also assume the honorary name

of “love.”) When we see somebody suffer, we like to exploit -

tl}is opportunity to take possession of him; those who become
his benefactors and pity him, for example, do this and call the
lust for a new possession that he awakens in them “love”: and
the pleasure they feel is comparable 0 that aroused by the ’pros-
pect of a new conquest. '

_Sexual love betrays itself most clearly as a lust for posses-
sion: the lover desires unconditional and sole possession of the
person for whom he longs; he desires equally unconditional
power over the soul and over the body of the beloved; he alone
wants to be loved and desires to live and rule in the other soul

12 Ti_]e critiquf:.of pity is developed more fully in Zarathusira. For a
detailed exposition and discussion see Kaufmann, 363-~71.
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as supreme and supremely desirable. If one considers that this

means nothing less than excluding the whole world from a
precious good, from happiness and enjoyment; if one considers
that the lover aims at the impoverishment and deprivation of all
competitors and would like to become the dragon guarding his
golden hoard as the most inconsiderate and selfish of all “con-
querors” and exploiters; if one considers, finally, that ‘to the
lover himself the whole rest of the world appears indifferent,
pale, and worthless, and he is prepared to make any sacrifice,
to disturb any order, to subordinate all other interests—then
one comes to feel genuine amazement that this wild avarice and
injustice of sexual love has been glorified and deified so much
in all ages—indeed, that this love has furnished the concept of
love as the opposite of egoism while it actually may be the most

- ingenuous expression of egoism.

At this point linguistic usage has evidently been formed by .
those who did not possess but desired. Probably, there have -
always been too many of these. Those to whom much posses-
sion and satiety were granted in this area have occasionally
made some casual remark about “the raging demon,” as that
most gracious and beloved of all Athenians, Sophocles, did; but
Eros has always laughed at such blasphemers; they were
invariably his greatest favorites. :

Here-and there on earth we may encounter a kind of con-
tinuation of love in which this possessive craving of two people
for each other gives way to a new desire and lust for possession
—a shared higher thirst for an ideal above them. But who
knows such love? Who has experienced it? Its right name is

friendship.

-dominates charming and significanyin every way. Having said
this to ourselves a hundred tim e becOme so unreasonable

charm must also be the

climb the mountain are disappointed. Sug:nl the moun-
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scarcely possible. T poison of which weaker natures perish
strengthens the strong!®cnor do they call it poison.

\ 20
N

The dignity of folly— A few millennia further along on the
road -of the last century—and éverything men do will exhibit
the highest pruden-e; but that wWay prudence will lose all of
its dignity. By then it will be necessary to be prudent, but it will
also be so common and vulgar that a djsgusted taste will experi-
ence this necessity as a vulgarity. And just as a tyranny of truth
and science could increase esteem for'the lie, a tyranny of
prudence could spur the growth of a neW\k\ind of nobility. To

be noble might then come to mean: to entektain follies.

e,

To the teachers of selfishness— A man’s virtues are called
good depending on their probable consequences not for him but
for us and society: the praise of virtues has always been far
from “selfless,” far from “unegoistic.” Otherwise one would
have had to notice that virtues (like industriousness, obedience,
chastity, filial piety, and justice) are usually harmful for those
who possess them, being instincts that. dominate them too
violently and covetously and resist the efforts of reason to keep
them in balance with their other instincts. When you have a
virtue, a real, whole virtue (and not merely a mini-instinct for
some virtue), you are its victim. But your neighbor praises your
virtue precisely on that account. One praises the industrious
even though they harm their eyesight or the spontaneity and

“ freshness of their spirit. One honors and feels sorry for the
youth who has worked himself into the ground because one
thinks: “For society as a whole the loss of even the best indi-
vidual is merely a small sacrifice. Too bad that such sacrifices
are needed! But it would be far worse if the individual would
think otherwise and considered his preservation and develop-

18 Cf. Twilight of the Idols, Ch. 1, section 8 (VPN, 467). Also - Ecce
Homo, Ch. 1, section 2 (BWN, 680). '
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ment more important than his work in the service of society.”
Thus one feels sorry for the youth not for his own sake but
because a devoted instrument, ruthless against itself—a so-called
“good man’—has been lost to society by his death.

Perhaps one gives some thought to the question whether it
would have been more useful for society if he had been less
ruthless against himself and had preserved himself longer. One"
admits that there would have been some advantage in that, but

‘one considers the other advantage—that a sacrifice has been

made and that the attitude of the sacrificial animal has once
again been confirmed for all to see—greater and of more lasting
significance. ,

Thus what is really praised when virtues are praised is, first,
their instrumental nature and, secondly, the instinct in every
virtue that refuses to be held in check by the over-all advantage
for the individual himself—in sum, the unreason in virtue that
leads the individual to allow himself to be transformed into
a mere function of the whole. The praise of virtue is the praise
of something that is privately harmful— the praise of instincts
that deprive a human being of his noblest selfishness and the
strength for the highest autonomy.® '

To be-sure, for educational purposes and to lead men to
incorporate virtuous habits one emphasizes effects of virtue
that make it appear as if virtue and private advantage were
sisters; and some such relationship actually exists. Blindly rag-

-ing industriousness, for example—this typical virtue of an‘instru-

ment—is represented as the way to wealth and honor and as
the poison that best cures boredom and the passions, but one
keeps silent about its dangers, its extreme dangerousness. That

- is how education always proceeds: one tries to condition an

individual by various attractions and advantages to adopt a way
of thinking and behaving that, once ‘it has become a habit,
instinct, and passion, will dominate him fo his own ultimate
disadvantage but “for the general good.” ’
How often I see that blindly raging industriousness does
create wealth and reap honors while at the same time depriving
the organs of their subtlety, which alone would make possible

16 Obhut ilber sich selbst. .
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the enjoyment of wealth and honors; also that this chief anti-
dote to boredom and the passions at the same time blunts the
senses and leads the spirit to resist new attractions. (The most

industrious of all ages—ours—does not know how to make -

anything of all its industriousness and money, except always
still more money and still more industriousness; for it requires
more genius to spend than to acquire. —Well, we shall have
our “grandchildren”!)

If this education succeeds, then every virtue of an individual
_ is a public utility and a private disadvantage, measured against
the supreme private goal—probably some impoverishment of
the spirit and the senses or even a premature decline. Consider
from this point of view, one by one, the virtues of obedience,
chastity, filial piety, and justice. ' "

The praise of the selfless, the self-sacrificial, the virtuous—
that is, of those who do not apply their whole strength and
reason to their own preservation, development, elevation, pro-
motion, and the expansion of their power, but rather live, in
relation to themselves, modestly and thoughtlessly, perhaps even
with indifference or irony—this praise certainly was not born
from the spirit of selflessness. The “neighbor” praises selfless-
ness because it brings him advantages. If the neighbor himself
were “selfless” in his thinking, he would repudiate this diminu-
tion of strength, this mutilation for his benefit; he would work
against the development of such inclinations, and above all he
would manifest his selflessness by not calling it good!

/ This indicates the fundamental contradiction in the morality

that is very prestigious nowadays: the motives of this morality
stand opposed to its principle, What this morality considers its
proof is refuted by its criterion of what is moral. In order not
to contravene its own morality, the demand “You shall renounce
yourself and sacrifice yourself” could be laid down only by
those who thus renounced their own advantage and perhaps
brought about their own destruction through the demanded
sacrifice of individuals. But as soon as the neighbor (or society)

recommends altruism for the sake of its utility, it applies the
contradictory principle. “You shall seek your advantage even.
at the expense of everything else”—and thus one preaches, in

the same bgeath, a “Thou shalt” and “Thou shalt not.”
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‘On the azm of science.— What? The-airq of sc.ience should
be to give men as much pleasure and as little dxspleasure'a;
possible? But what if pleasure and displeasure were so tie

together that whoever wanted to have as much as possible of

one must also have as much as possible of the othir-—-th;a;
whoever wanted to learn to “jubilate up to the heavetr;s, ’?Y?nd
also have to be prepared for “depression unto dc.a e
that is how things may well be. At least the Stoics be 1e§en
that this was how things were, and they were consistent w{ o
they also desired as little pleasure as possible, in order to ge

little displeasure as possible out of life. (When they kept saying
“The virtuous man is the happiest man,” this was both.ﬁ'fe
school’s eye-catching sign for the great mass and a casuistic
subtlety for the subtle.) ’ ' _

To this day you have the choice: either as little dl;pleasur:e
as possible, painlessness in brief—and in th? last analy§1s
socialists and politicians of all parties have no right to promise
their people more than that—or as much displeasure as possible
as the price for the growth of an abundance of subtle‘ pleasures
and joys that have rarely been relished yet. If you decide for the
“former and desire to diminish and lower the level of huma'n
pain, you also have to diminish and lower the }evel of their

" capacity for joy. Actually, science can promote elthe%' goal. So
far it may still be better known for its power of depriving man
of his joys and making him colder, more like a s{atue, motre
stoic. But it might yet be found to be the great dispenser of
pain. And then its counterforce might be found at the same
time: its immense capacity for making new galaxies of joy
flare up.
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25

Not predestined for knowledge.— There is a stupid humility

that is not at all rare, and those afflicted with it are altogether-

u}il.ﬁt to bgcome? devotees of knowledge. As soon as a person of
this type perceives something striking, he turns on his heel, as
it were, and says to himself: “You have made a mistake. What

is the”matter with.your. senses? This cannot, may not, be the
truth,” And then, instead of looking and listening again, more

carefl.}H){, l}e runs away from the striking thing, as if he had
been intimidated, and tries to remove it from his mind as fast
as he' can, For his inner canon says: “I do not want to see
anyt.hmg that contradicts the prevalent opinion. Am I called
to discover new truths? There are too many old ones, as it is.”

L25)

What is life?— Life—that is: continually shedding some-

thn§g that wants to die. Life—that is: being cruel and inexorable
against everything about us that is growing old and weak—and
not only about us. Life—that is, then: being without reverence
for those who are dying, who are wretched, who are ancient?
Constantly being a murderer? —And yet old Moses said: “Thou

shalt not kill.”
&)

T‘he man of renunciation.**— What does the man of renun-
ciation do? He strives for a higher world, he wants to fl
further and higher than all men of affirmation—he throws away
much that would encumber his flight, including not a little tha);
he esteems and likes; he sacrifices it to his desire for the Lieights
This sacrificing, this throwing way, however, is precisely what't
alone bec'on}es visible and leads people to call him the man
of renunciation: it is as such that he confronts us, shrouded in
hxs' hood, as if he were the soul of a hairshirt. But he is quite
satisfied with the impression he makes on us: he wants toqcon-

23 Der Entsagende. Cf section 285.
] .
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ceal from us his desire, his pride, his intention to soar beyond
us. —Yes, he is cleverer than we thought and so polite to us—
this man of affirmation. For that is what he is, no less than we,

even in his renunciation.

28

To be harmful with what is best in us.— At times, our
strengths propel us so far forward that we can no longer endure
our weaknesses and perish from them. We may even foresee
this outcome without wishing to have it otherwise. Thus we
become hard against everything in us that desires consideration,
and our greatness is also our lack of compassion.

Such an experience, for which we must pay in the end with
our lives, is a parable for the whole effect of great human beings
on others and on their age: precisely with what is best in them,
with what only they can do, they destroy many who are weak,
unsute, still in the process of becoming, of striving; and thus
they are harmful. It can even happen that, everything con-
sidered, they are only harmful because what is best in them is
accepted and absorbed by those alone whom- it affects like a
drink that is too strong: they lose their understanding and their
selfishness and become so intoxicated that they are bound to
break their limbs on all the false paths on which their intoxica-

tion leads them astray.
29

Add lies.**— When people in France began to attack the

" Aristotelian unities® and others therefore began to defend them,

one could see once again what is to be seen so often but what

people hate to see: one lied, mendaciously inventing reasons
for these laws, simply to avoid admitting that one had become °

used to these laws and no longer wanted things to be different.

The same process accurs, and always has occurred, in every

24 Die Hinzu-Liigner are those who rationalize, adding lies.
ss Unity of time, place, and plot in tragedy. Atistotle himself had not

demanded the first two.:
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prevalent morality and religion: the reasons and purposes for

habits ate always lies that are added only after some people
begin to attack these habits and to ask for reasons and purposes.
At this point the conservatives of all ages are thoroughly dis-
honest: they add lies. '

52

What others know about us—What we know about out-
selves and remember is not so decisive for the happiness of our
life as people suppose. One day that which others know about
us (or think they know) assaults us—and then we realize that
this is more powerful. It is easier to cope with a bad conscience
than to cope with a bad reputation.

54

The consciousness of appearance.~How wonderful and new

and yet how gruesome and ironic I find my position vis-&-vis the

whole of existence in the light of my insight! I have discovered
for myself that the human and animal past, indeed the whole
primal age and past of all sentient being continues in me to
invent, to love, to hate, and to infer. I suddenly woke up in
the midst of this dream, but only to the consciousness that I am
dreaming and that I must go on dreaming lest I perish—as a
somnambulist must go on dreaming lest he fall. What is
“appearance” for me now? Certainly not the opposite of some
essence: what could I say about any essence except to name
the attributes of its appearance! Certainly not a dead mask that
one could place on an unknown x or remove from it!
Appearance is for me that which lives and is effective and
goes so far in its self-mockery that it makes me feel that this is
appearance and will-o’-the-wisp and a dance of spirits and noth-
ing more—that among all these dreamers, I, too, who “know,”
am dancing my dance; that the knower is a means for prolong-
ing the earthly dance and thus belongs to the masters of cere-
mony of existence; and that the sublime consistency and inter-

relatedness of all knowledge perhaps is and will be the highest-

means to preserve the universality of dreaming and the mutual
comprehension of all dreamers and thus also the continuation
of the dream**
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" To the realists— You sober people who feel well armed

against passion and fantasies and would like to turn your empti-
ness into a matter of pride and an ornament: you call your-
sclves realists and hint that the world really is the way it appears
to you. As if reality stood unveiled before you only, and you
yourselves were perhaps the best part of it—O you beloved
images of Sais!® But in your unveiled state are not even you
still very passionate and dark creatures compared to fish, and
still far too similar to an artist in love? And what is “reality”
for an artist in love? You are still burdened with those esti-
mates of things that have their origin in the passions and loves
of former centuries. Your sobriety still contains a secret and

inextinguishable drunkenness. Your love of “reality,” for exam-

ple—oh, that is a primeval “love.” Every feeling and sensation
contains a piece of this old love; and some fantasy, some
prejudice, some unreason, some ignorance, some fear, and ever
so much else has contributed to it and worked on it. That °
mountain there! That cloud there! What is “real” in that? Sub-
tract the phantasm and every human contribution from' it, my

- sober friends! If you can! If you can forget your descent, your

past, your training—all of your humanity and animality. There
is no “reality” for us—not for you either, my sober friends. We
are not nearly as different as you think, and perhaps our good
will to transcend intoxication is as respectable as your faith that
you are altogether incapable of intoxication.
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. Only as creatorsl— This has given me the greatest trouble
and still does: to realize that what things are called is incom-
parably more important than what they are. The reputation,
name, and appearance, the usual measure and weight of a thing,

what it counts for—originally almost always wrong and arbi-

trary, thrown over things like a dress.and altogether foreign to
their nature and even to their skin—all this grows from genera-
tion unto generation, merely because people believe in it, until
it_gradually grows to be part of the thing and turns into its’
very body. What at first was appearance becomes in the end,
almost invariably, the essence and is effective as such. How
foolish it would be to suppose that one only needs to point out
this origin and this misty shroud of delusion in order to destroy
the world that counts for real, so-called “reality.” We can
destroy only as creators. —But let us not forget this either: it
is enough to create new names and estimations and probabili-
ties in order to create in the long run new “things.”

78

What should win our gratitude.~— Only artists, and especially
those of the theater, have given men eyes and ears to see and
hear with some pleasure what each man is himself, experiences

‘himself, desires himself; only they have taught us to esteem the
hero that is concealed in éveryday characters; only they have
taught us the art of viewing ourselves as heroes—from a dis-
tance and, as it were, simplified and transfigured—the art of
staging and watching ourselves. Only in this way can we deal
with some base details in ourselves. Without this art we would
be nothing but foreground and live entirely in the spell of that
-perspective which makes what is closest at hand and most
vulgar appear as if it were vast, and reality itself. o
Perhaps one should concede a similar merit to the religion

~ that made men see the sinfulness of every single individual

through a magnifying glass, turning the sinner into a great,
immortal criminal. By surrounding him with eternal perspec-
tives, it taught man to see himself from a distance and as some-
‘thing past and whole.

- 108

New struggles— After Buddha was dead, his shadow was
still shown for centuries in a cave—a tremendous, gruesome
shadow. God is dead;® but given the way of men, there may
still. be caves for thousands of years in which his shadow will
be shown. —And we—we still have to vanquish his shadow,
too. »

S

/’
(109,

Let us beware.— Let us beware of thinking that the world is

a living being. Where should it expand? On what should it

feed? How could it grow and multiply? We have some notion
of the nature of the organic; and we should not reinterpret the
exceedingly derivative, late, rare, accidental, that we perceive
only on the crust of the earth and make of it something essen-
tial, universal, and eternal, which is what those people do who
call the universe an organism. This nauseates me. Let us
even beware of believing that the universe is a machine: it is

“certainly not constructed for one purpose, and calling it a

“machine” does it far too much honor.
Let us beware of positing generally and everywhere anything
as elegant as the cyclical movements of our neighboring stars;

1 This is the first occurrence of this famous formulation in Nietzsche’s
books, We encounter it again in section 125 below, which has been
anthologized again and again after it was quoted in the chapter on
“The Death of God and the Revaluation” in the first edition of
Kaufmann (1950}, and then included in The Portable Nietzsche. It even

' brought into being a predictably stillborn movement in Christian

theology that created a short-lived sensation in the United States, But
most of those who have made so much of Nietzsche’s pronouncement
that “God is dead” have failed to take note of its other occurrences in
his works which obviously furnish the best clues to his meaning. The
most important passages include section 343 below and seven pas-
sages in Zarathustra (VPN, pp. 124f., 181, 202, 294, 371-79, 398f., and

. 426). This list includes only places in which death or dying are men-
~ tioned expressly. No less important are sections 109-56,

167
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even a glance into the Milky Way raises doubts whether there ~

are not far coarser and more contradictory movements there
as wel.l as stars with eternally linear paths, etc. The astral ordez,'
in wl}lch we live is an exception; this order and the relative
duration that depends on it have again made possible an excep-

tion of exceptions: the formation of the organic. The total char-

acter of the world, however, is in all eternity chaos—in the
sense not of alack of necessity but of a lack of order, arrange-

ment, form, beauty, wisdom, and whatever other names there .

are for our aesthetic anthropomorphisms. Judged from the
point of view of our reason, unsuccessful attempts are by all.
odds the rule, the exceptions are not the secret aim, and the.
whole musical box repeats eternally its tune* which may never
be called a melody—and ultimately even the phrase “unsuccess-
ful attempt” is too anthropomorphic and reproachful. But how

could we reproach or praise the universe? Let us beware of at-

tributing to it heartlessness and unreason or their opposites: it is:
neither perfect nor beautiful, nor noble, nor does it wish to be-
come any of these things; it does not by any means strive to imitate
man. I.\Ione of our aesthetic and moral judgments apply to it. Nor
fioe§ it have any instinct for self-preservatioﬁ or any other
instinct; and it does not observe any laws either. Let us beware
of saying that there are laws in nature. There are only necessi-
ties: there is nobody who commands, nobody who obeys
nobody who trespasses. Once you know that there are no pur:
poses, you also know that there is no accident; for it is only
peside a world of purposes that the word “accident” has mean-
ing. Le't us beware of saying that death is opposed to life. Thé
living is merely a type of what is dead, and a very rare type.
Let us beware of thinking that the world eternally creates
new things. There are no eternally enduring substances; matter .
is as much of an error as the God of the Eleatics.* But when
shall we ever be done with our caution and care? When will

2This is an allusion to the doctrine of
] the eternal recurrence (s
tions 285 and 341 below). ' noe Ges sec-

8 A group of early Greek philosophers who lived in Southern Italy. The
most famous among them, Parmenides, was born about 510 B.C.
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all these shadows of God cease to darken our minds?* When
will we complete our de-deification of nature? When may we
begin to “naturalize” humanity ‘in terms of a pure, newly dis-

. covered, newly redeemed nature?®

114

How far the moral sphere extends.— As soon as we see a
new image, we immediately construct it with the aid of all our
previous experiences, depending on the degree of our honesty
and justice. All experiences are moral expetiences, even in the
realm of sense perception.®

117

" Herd remorse.— During the longest and most remote periods
of the human past, the sting of conscience was not at all what
it is now. Today one feels responsible only for one’s will and
actions, and one finds one’s pride in oneself, All our teachers of
law start from this sense of self and pleasure in the individual,
as if this had always been the fount of law. But during the
longest period of the human past -nothing was more terrible
than to feel that one stood by oneself. To be alone, to experience
things by oneself, neither to obey nor to tule, to be an individ-
ual—that was not a pleasure but a punishment; one was
sentenced “to individuality.” Freedom of thought was consid-
“ered discomfort itself. While we experience law and submission
as compulsion and loss, it was egoism that was formerly experi-
enced as something painful and as real misery. To be a self and
to esteem o